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A s we enter this 
holiday season that will 
culturally begin on 
Thursday, November 
23, 2006 with 
“Thanksgiving Day” 
here in the U.S.  As 
Christians we focus on 
“Thanksgiving” and 
“Christmas”.  But there 
are other holidays be-
ing celebrated during 
this time notably the 
Jewish holiday of 
“Hanukkah” and the 
African American holi-
day of “Kwanzaa.”  The 
retail industry has even 
labeled the Friday after 
“Thanksgiving” as 
“Black Friday” indicat-
ing that many of the 
retailers who’s books 
(in the red) have 
shown no profits during 
the year now begin a 

season where profits 
are seen (in the black).  
For many years Chris-
tians have complained 
about the seculariza-
tion of the “Christmas 

Season.” 

Let me suggest that 
that is a heart issue, 
what do you expect the 
unsaved to do?  They 
are without Christ.  As 
Christians we can cele-
bration this “joyous 
season” doing many of 
the same things with a 
heart to honor CHRIST 
and not secularize (not 
honoring CHRIST) the 
season, remember 
what the Prophet Sam-
uel wrote in 1 Samuel 
16:7 (KJV)  “…Look 
not on his counte-
nance, or on the height 
of his stature; because 

I have refused him: for 
the Lord seeth not as 
man seeth; for man 
looketh on the outward 
appearance, but the 
Lord looketh on the 
heart.” This issue is not 
to tell us how or what 
we shall celebrate, it is 
just to give us a little 
background and history 
about how or what 
people celebrate dur-
ing this “joyous holiday 

season.” 

Remember Christians 
in all that we do we 
must honor CHRIST.  
1 Corinthians 10:31 
(KJV)  “ Whether there-
fore ye eat, or drink, or 
whatsoever ye do, do 

all to the glory of God.”  

What’s Happened To The Holiday’s 

Holiday 2006 

Thanksgiving in the United States 

T he Pilgrims set 
apart a day to cele-
brate at Plymouth im-
mediately after their 
first harvest, in 1621. 
At the time, this was 
not regarded as a 
Thanksgiving obser-

vance; harvest festivals 
were existing parts of 
English and Wam-
panoag tradition alike. 
 
The Pilgrims did not 
hold a true Thanksgiv-
ing until 1623, when it 
followed a drought, 

prayers for rain, and a 
subsequent rain 
shower. Irregular 
Thanksgivings contin-
ued after favorable 
events and days of 
fasting after unfavor-
able ones. In the Ply-
mouth tradition, a 
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thanksgiving day was a church 
observance, rather than a feast 
day. 
 
Gradually, an annual Thanksgiv-
ing after the harvest developed 
in the mid-17th century. This did 
not occur on any set day or nec-
essarily on the same day in dif-
ferent colonies in America. 
The Massachusetts Bay Colony 
celebrated Thanksgiving for the 
first time in 1630, and frequently 
thereafter until about 1680, 
when it became an annual festi-
val in that colony; and Connecti-
cut as early as 1639 and annu-
ally after 1647, except in 1675. 
The Dutch in New Netherland 
appointed a day for giving 
thanks in 1644 and occasionally 
thereafter. 
 
During the American Revolution-
ary War the Continental Con-
gress appointed one or more 
thanksgiving days each year, 
except in 1777, each time rec-
ommending to the executives of 
the various states the obser-
vance of these days in their 
states. 
 
George Washington, leader of 
the revolutionary forces in the 
American Revolutionary War, 
proclaimed a Thanksgiving in 
December 1777 as a victory 
celebration honoring the defeat 
of the British at Saratoga. The 
Continental Congress pro-
claimed annual December 
Thanksgivings from 1777 to 
1783, except in 1782. 
 
George Washington again pro-
claimed Thanksgivings, as 
President, in 1789 and 1795. 
President John Adams declared 
Thanksgivings in 1798 and 
1799. President Madison, in re-
sponse to resolutions of Con-

gress, set apart a day for 
thanksgiving at the close of the 
War of 1812. Madison declared 
the holiday twice in 1815; how-
ever, none of these were cele-
brated in autumn. 
 
A thanksgiving day was annually 
appointed by the governor of 
New York from 1817. In some of 
the Southern states there was 
opposition to the observance of 
such a day on the ground that it 
was a relic of Puritanic bigotry, 
but by 1858 proclamations ap-
pointing a day of thanksgiving 
were issued by the governors of 
25 states and two territories. 
 
In the middle of the Civil War, 
prompted by a series of editori-
als written by Sarah Josepha 
Hale, the last of which appeared 
in the September 1863 issue of 
Godey's Lady's Book, President 
Abraham Lincoln proclaimed a 
national Thanksgiving Day, to be 
celebrated on the final Thursday 
in November 1863: 
 
Since 1863, Thanksgiving has 
been observed annually in the 
United States. 
F.D. Roosevelt to present 
 
In 1939, President Franklin D. 
Roosevelt declared that Thanks-
giving would be the next-to-last 
Thursday of November rather 
than the last. With the country 
still in the midst of The Great 
Depression, Roosevelt thought 
this would give merchants a 
longer period to sell goods be-
fore Christmas. Increasing prof-
its and spending during this pe-
riod, Roosevelt hoped, would aid 
bringing the country out of the 
Depression. At the time, it was 
considered inappropriate to ad-
vertise goods for Christmas until 
after Thanksgiving. However, 

Roosevelt's declaration was not 
mandatory; twenty-three states 
went along with this recommen-
dation, and 22 did not. Other 
states, like Texas, could not de-
cide and took both weeks as 
government holidays. Roosevelt 
persisted in 1940 to celebrate 
his "Franksgiving," as it was 
termed. The U.S. Congress in 
1941 split the difference and es-
tablished that the Thanksgiving 
would occur annually on the 
fourth Thursday of November, 
which was sometimes the last 
Thursday and sometimes the 
next to last. On November 26 
that year President Roosevelt 
signed this bill into U.S. law. 
 
Since 1947, or possibly earlier, 
the National Turkey Federation 
has presented the President of 
the United States with one live 
turkey and two dressed turkeys. 
The live turkey is pardoned and 
lives out the rest of its days on a 
peaceful farm. While it is com-
monly held that this tradition be-
gan with Harry Truman in 1947, 
the Truman Library has been 
unable to find any evidence for 
this. Still others claim that that 
the tradition dates back to Abra-
ham Lincoln pardoning his son's 
pet turkey.  Both stories have 
been quoted in more recent 
presidential speeches. 
In more recent years, two tur-
keys have been pardoned, in 
case the original turkey be-
comes unavailable for presiden-
tial pardoning. Since 2003 the 
public has been invited to vote 
for the two turkeys' names. In 
2005, they were named Marsh-
mallow and Yam (who went on 
to live at Disneyland); 2004's 
turkeys were named Biscuit and 
Gravy; in 2003, Stars and 
Stripes. 
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H anukkah, also known as the 
Festival of Lights or Festival of 
Rededication, is an eight day 
Jewish holiday that starts on the 
25th day of Kislev, which may 
be in December, late November, 
or, while very rare in occasion, 
early January (as was the case 
for the Hannukkah of 2005–
2006). The festival is observed 
in Jewish homes by the kindling 
of lights on each of the festival's 
eight nights, one on the first 
night, two on the second night 

and so on. 

In Hebrew script, the word Ha-
nukkah is written חנכה ,

ḥănukkāh, or חנוכה , ḥănūkkāh. It 
is most commonly transliterated 
to English as Hanukkah or Cha-

nukah. 

The holiday was called Hanuk-
kah meaning "dedication" be-
cause it marks the re-dedication 
of the Temple after its desecra-
tion under Antiochus IV. Spiritu-
ally, Hanukkah commemorates 
the Miracle of the Oil. According 
to the Talmud, at the re-
dedication of the Temple in Je-
rusalem following the victory of 
the Maccabees over the Seleu-
cid Empire, there was only 
enough consecrated olive oil to 
fuel the eternal flame in the 
Temple for one day. Miracu-
lously, the oil burned for eight 
days - which was the length of 
time it took to press, prepare 

and consecrate new oil. 

However, non-Talmudic sources 
include no reference to the eight 
days of oil that has come to be a 
popular understanding and mod-

ern practice of Hanukkah. The 
Hebrew deutero-canonical 
books of 1 Maccabees and 2 
Maccabees record different rea-
sons as the origin of the eight 
days of Hanukkah. 1 Maccabees 
reads that, "For eight days they 
celebrated the rededication of 
the altar. Then Judas and his 
brothers and the entire congre-
gation of Israel decreed that the 
days of the rededication...should 
be observed...every year...for 

eight days. (1 Mac.4:56-59)" 

2 Maccabees says, "The Jews 
celebrated joyfully for eight days 

as on the feast of Booths." 

Another interpretation for the 8 
day ceremony is that it com-
memorates the story of Hannah 
and her 7 sons. The story de-
picted in the Talmud and in the 
Book of Maccabees accounts 
how Hannah's 7 sons were tor-
tured and executed according to 
Antiochus' policy when they re-
fused to bow to a statue and to 
taste pork. Hannah herself com-
mitted suicide after the death of 

her sons. 

Historically, Hanukkah com-

memorates two events: 

The triumph of Judaism's spiri-
tual values as embodied in its 
Torah (symbolized by the Meno-
rah, since the Torah is com-
pared to light) over Hellenistic 
civilization (considered dark-
ness) which under Antiochus IV, 
had attempted to culturally as-
similate the Jews away from 
practicing Judaism's command-
ments, by forcefully installing 
Greek religious symbols in the 

Second Temple.  

The victory of the Jews over the 
armies of Antiochus IV. The re-
bellion was begun by Mattathias 
Maccabee and continued by 
Judah Maccabee and his other 
sons. They defeated overwhelm-
ing forces, and re-dedicated the 

Second Temple.  

The spiritual side of Judaism 
shies away from commemorat-
ing military victories, the Has-
moneans later became corrupt, 
and civil war between Jews is 
considered deplorable, so Ha-
nukkah does not formally com-
memorate either of these histori-
cal events. Instead, the festival 
commemorates the Miracle of 
the Oil and the positive spiritual 
aspects about the Temple's re-
dedication. In doing so, the oil 
becomes metaphor for the mi-
raculous survival of the Jewish 
people through millennia of trials 

and tribulations. 

Historical sources 

In the Talmud 

The miracle of Hanukkah is de-
scribed in the Talmud. The Ge-
mara, in tractate Shabbat 21b, 
says that after the occupiers had 
been driven from the Temple, 
the Maccabees discovered that 
almost all of the ritual olive oil 
had been profaned. They found 
only a single container that was 
still sealed by the High Priest, 
with enough oil to keep the Me-
norah in the Temple lit for a sin-
gle day. They used this, and mi-
raculously, that oil burned for 
eight days (the time it took to 
have new oil pressed and made 

Hanukkah, A Jewish Between the 
Testaments Holiday 

PAGE 3 THE TABERNACLE INFORMER VOLUME 1 ISSUE 2 



ready). 

The Talmud presents three cus-

toms: 

Lighting one light each night per 

household,  

One light each night for each 

member of the household, or,  

The most pious method, where 
the number of candles changed 

each night. 

There was a dispute over how 
the last option was to be per-
formed: either display eight 
lamps on the first night of the 
festival, and reduce the number 
on each successive night; or be-
gin with one lamp the first night, 
increasing the number till the 
eighth night. The followers of 
Shammai favored the former 
custom; the followers of Hillel 
advocated the latter. As is the 

case in most such disputes, 
Jews today follow Hillel. Except 
in times of danger, the lights 
were to be placed outside one's 
door or in the window closest to 

the street. 

Josephus couldn't believe that 
the lights were symbolic of the 
liberty obtained by the Jews on 
the day that Hanukkah com-
memorates. Rashi, in a note to 
Shabbat, says their purpose is 

to publicize the miracle.  

The dates of Hanukkah are de-
termined by the Hebrew Calen-
dar. Hanukkah begins at the 
25th day of Kislev and conclud-
ing on the 2nd or 3rd day of Te-
vet (Kislev can have 29 or 30 
days). The Jewish day begins at 
sunset, whereas the Gregorian 
Calendar begins the day at mid-
night. So, the first day of Hanuk-
kah actually begins at sunset of 

the day immediately before the 
date noted on Gregorian calen-

dars. 

For example, in 2006 Gregorian 
calendars will likely list Hanuk-
kah on Saturday, December 16, 
but 25 Kislev actually begins at 
sunset on December 15 and so 
the first candle will be lit on that 
Friday evening, shortly before 
sunset since it is also the start of 
Shabbat. Two candles will be lit 
on Saturday night after dark and 
the end of Shabbat. Three can-
dles will be lit after dark on Sun-
day, and so on for the rest of the 
week, except for the following 
Friday, December 22, when the 
last 8 candles are lit, again 
shortly before sunset. The holi-
day will end after sundown on 

December 23. 

of the King.  Purple is still used 
in Catholic churches.  The pur-
ple of Advent is also the color of 
suffering used during Lent and 
Holy Week.  This points to an 
important connection between 
Jesus’ birth and death. The na-
tivity, the Incarnation, cannot be 
separated from the crucifixion. 
The purpose of Jesus’ coming 
into the world, of the "Word 
made flesh" and dwelling among 
us, is to reveal God and His 
grace to the world through Je-
sus’ life and teaching, but also 
through his suffering, death, and 
resurrection. To reflect this em-
phasis, originally Advent was a 
time of penitence and fasting, 
much as the Season of Lent and 

so shared the color of Lent. 

A dvent is the beginning of the 
Church Year for most churches 
in the Western tradition. It be-
gins on the fourth Sunday before 
Christmas Day, which is the 
Sunday nearest November 30, 
and ends on Christmas Eve 
(Dec 24). If Christmas Eve is a 
Sunday, it is counted as the 
fourth Sunday of Advent, with 
Christmas Eve proper beginning 

at sundown. 

The Colors of Advent 

Historically, the primary sanctu-
ary color of Advent is Purple. 
This is the color of penitence 
and fasting as well as the color 
of royalty to welcome the Advent 

In the four weeks of Advent the 
third Sunday came to be a time 
of rejoicing that the fasting was 
almost over (in some traditions it 
is called Gaudete Sunday, from 
the Latin word for "rejoice"). The 
shift from the purple of the Sea-
son to pink or rose for the third 
Sunday Advent candles re-
flected this lessening emphasis 
on penitence as attention turned 
more to celebration of the sea-

son. 

In recent times, however, Ad-
vent has undergone a shift in 
emphasis, reflected in a change 
of colors used in many 
churches.  Except in the Eastern 
churches, the penitential aspect 
of the Season has been almost 

The Season of Advent Anticipation and Hope 
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totally replaced by an emphasis 

on hope and anticipation. 

In many churches the third Sun-
day remains the Sunday of Joy 
marked by pink or rose. How-
ever, most Protestant churches 
now use blue to distinguish the 
Season of Advent from Lent. 
Royal Blue is sometimes used 
as a symbol of royalty. Some 
churches use Bright Blue to 
symbolize the night sky, the an-
ticipation of the impending an-
nouncement of the King’s com-
ing, or to symbolize the waters 
of Genesis 1, the beginning of a 
new creation. Some churches, 
including some Catholic 
churches, use blue violet to pre-
serve the traditional use of pur-
ple while providing a visual dis-
tinction between the purple or 

red violet of Lent. 

With the shift to blue for Advent 
in most non-Catholic churches, 
there is also a tendency to move 
pink to the Fourth Sunday of Ad-
vent.  It still remains associated 
with Joy, but is increasingly 
used as the climax of the Advent 
Season on the last Sunday be-

fore Christmas. 

Red and Green are more secu-
lar colors of Christmas. Although 
they derive from older European 
practices of using evergreens 
and holly to symbolize ongoing 
life and hope that Christ’s birth 
brings into a cold world, they are 
not used as liturgical colors dur-
ing Advent since they have other 
uses in other parts of the church 

year. 

The word Advent means 
"coming" or "arrival." The focus 
of the entire season is the cele-
bration of the birth of Jesus the 
Christ in his First Advent, and 
the anticipation of the return of 

Christ the King in his Second 
Advent. Thus, Advent is far 
more than simply marking a 
2,000 year old event in history. It 
is celebrating a truth about God, 
the revelation of God in Christ 
whereby all of creation might be 
reconciled to God. That is a 
process in which we now partici-
pate, and the consummation of 
which we anticipate. Scripture 
reading for Advent will reflect 
this emphasis on the Second 
Advent, including themes of ac-
countability for faithfulness at 
His coming, judgment on sin, 

and the hope of eternal life. 

In this double focus on past and 
future, Advent also symbolizes 
the spiritual journey of individu-
als and a congregation, as they 
affirm that Christ has come, that 
He is present in the world today, 
and that He will come again in 
power. That acknowledgment 
provides a basis for Kingdom 
ethics, for holy living arising from 
a profound sense that we live 
"between the times" and are 
called to be faithful stewards of 
what is entrusted to us as God’s 
people. So, as the church cele-
brates God’s in breaking into 
history in the Incarnation, and 
anticipates a future consumma-
tion to that history for which "all 
creation is groaning awaiting its 
redemption," it also confesses 
its own responsibility as a peo-
ple commissioned to "love the 
Lord your God with all your 
heart" and to "love your 

neighbor as yourself." 

The Spirit of Advent 

Advent is marked by a spirit of 
expectation, of anticipation, of 
preparation, of longing. There is 
a yearning for deliverance from 
the evils of the world, first ex-
pressed by Israelite slaves in 

Egypt as they cried out from 
their bitter oppression. It is the 
cry of those who have experi-
enced the tyranny of injustice in 
a world under the curse of sin, 
and yet who have hope of deliv-
erance by a God who has heard 
the cries of oppressed slaves 

and brought deliverance! 

It is that hope, however faint at 
times, and that God, however 
distant He sometimes seems, 
which brings to the world the 
anticipation of a King who will 
rule with truth and justice and 
righteousness over His people 
and in His creation. It is that 
hope that once anticipated, and 
now anticipates anew, the reign 
of an Anointed One, a Messiah, 
who will bring peace and justice 

and righteousness to the world. 

Part of the expectation also an-
ticipates a judgment on sin and 
a calling of the world to account-
ability before God. We long for 
God to come and set the world 
right! Yet, as the prophet Amos 
warned, the expectation of a 
coming judgment at the "Day of 
the Lord" may not be the day of 
light that we might want, be-
cause the penetrating light of 
God’s judgment on sin will shine 

just as brightly on God’s people. 

Because of this important truth, 
especially in the Eastern Ortho-
dox Churches, the Season of 
Advent has been a time of fast-
ing and penitence for sins simi-
lar to the Season of Lent. How-
ever, a different emphasis for 
the season of Advent has gradu-
ally unfolded in much of the rest 
of the church. The season of 
Advent has come to be cele-
brated more in terms of expecta-
tion or anticipation. Yet, the an-
ticipation of the Coming of the 
Messiah throughout the Old 
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Testament and Judaism was not 
in connection with remembrance 
of sins. Rather, it was in the con-
text of oppression and injustice, 
the longing for redemption, not 
from personal guilt and sin but 
from the systemic evil of the 
world expressed in evil empires 
and tyrants. It is in that sense 
that all creation groans for its 
redemption as we witness the 
evil that so dominates our world 

(Rom 8:18-25). 

Of course, there is the problem 
of longing for vindication from an 
evil world when we are contribu-
tors to that evil. This is the 
power of the images of Amos 
when he warns about longing for 
the "Day of the Lord" that will 
really be a day of darkness 
(Amos 5:18-20). Still, even with 
Amos’ warning the time of Ad-
vent is one of expectation and 
anticipation, a longing for God's 
actions to restore all things and 
vindicate the righteous. This is 
why during Advent we as Chris-
tians also anticipate the Second 
Coming as a twin theme of the 
season. So, while some church 
traditions focus on penitence 
during Advent, the spirit of that 
expectation from the Old Testa-
ment is better captured with a 
joyous sense of expectancy. 
Rather than a time of mourning 
and fasting, Advent is celebrated 
as a time of joy and happiness 
as we await the coming of the 

King.  

There will be time enough during 
the rest of the journey through 
the Church Year to remember 
our sins. It begins in Epiphany 
when we hear about the brother-
hood of the Kingdom, and real-
ize our failure to effect it. Then 
as we move toward and through 
Lent we realize that the coming 
of Jesus served more to lay bare 

our own sin than it did to vindi-
cate our righteousness. There 
will be time to shed Peter's bitter 
tears as we realize that what 
started with such possibility and 
expectation has apparently 

ended in such failure. 

It is only as we experience that 
full cycle, beginning with unbri-
dled joy in Advent that slowly 
fades into the realization of what 
we have done with and to the 
Christ, that the awful reality of 
Good Friday can have its full 
impact. And in that realization 
we can finally be ready to hear 
the Good News on Resurrection 
Sunday! That is the journey that 
the disciples took. And so there 
is value in taking the same jour-
ney beginning with the anticipa-

tion and joy of Advent! 

So, we celebrate with gladness 
the great promise in the Advent, 
yet knowing that there is also a 
somber tone as the theme of 
threat is added to the theme of 
promise. This is reflected in 
some of the Scripture readings 
for Advent, in which there is a 
strong prophetic tone of ac-
countability and judgment on 
sin. But this is also faithful to the 
role of the Coming King who 
comes to rule, save, and judge 

the world. 

Because of the dual themes of 
threat and promise, Advent is a 
time of preparation that is 
marked by prayer. While Lent is 
characterized by fasting and a 
spirit of penitence, Advent’s 
prayers are prayers of humble 
devotion and commitment, 
prayers of submission, prayers 
for deliverance, prayers from 
those walking in darkness who 
are awaiting and anticipating a 

great light (Isa 9)! 

The spirit of Advent is expressed 
well in the parable of the brides-
maids who are anxiously await-
ing the coming of the Bride-
groom (Matt 25:1-13). There is 
profound joy at the Bridegroom’s 
expected coming. And yet a 
warning of the need for prepara-
tion echoes through the parable. 
But even then, the prayer of Ad-

vent is still: 

Come, O Come, Emmanuel, 

And ransom captive Israel! 

Evergreens and The Advent 

Wreath 

The beginning of Advent is a 
time for the hanging of the 
green, decoration of the church 
with evergreen wreaths, boughs, 
or trees that help to symbolize 
the new and everlasting life 
brought through Jesus the 
Christ. Some churches have a 
special weekday service, or the 
first Sunday evening of Advent, 
or even the first Sunday morning 
of Advent, in which the church is 
decorated and the Advent 
wreath put in place. This service 
is most often primarily of music, 
especially choir and hand bells, 
and Scripture reading, along 
with an explanation of the vari-
ous symbols as they are placed 

in the sanctuary. 

The Advent wreath is an in-
creasingly popular symbol of the 
beginning of the Church year in 
many churches as well as 
homes. It is a circular evergreen 
wreath (real or artificial) with five 
candles, four around the wreath 
and one in the center. Since the 
wreath is symbolic and a vehicle 
to tell the Christmas story, there 
are various ways to understand 
the symbolism. The exact mean-
ing given to the various aspects 
of the wreath is not as important 
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as the story to which it invites us 

to listen, and participate. 

The circle of the wreath reminds 
us of God Himself, His eternity 
and endless mercy, which has 
no beginning or end. The green 
of the wreath speaks of the hope 
that we have in God, the hope of 
newness, of renewal, of eternal 
life. Candles symbolize the light 
of God coming into the world 
through the birth of His son. The 
four outer candles represent the 
period of waiting during the four 
Sundays of Advent, which them-
selves symbolize the four centu-
ries of waiting between the 
prophet Malachi and the birth of 

Christ. 

The colors of the candles vary 
with different traditions, but there 
are usually three purple or blue 
candles, corresponding to the 
sanctuary colors of Advent, and 
one pink or rose candle. One of 
the purple candles is lighted the 
first Sunday of Advent, a Scrip-
ture is read, a short devotional 
or reading is given, and a prayer 
offered. On subsequent Sun-
days, previous candles are re-
lighted with an additional one 
lighted. The pink candle is usu-
ally lighted on the third Sunday 
of Advent. However, different 
churches or traditions light the 
pink candle on different Sundays 
depending on the symbolism 
used.  In Churches that use a 
Service of the Nativity, it is often 
lighted on the fourth Sunday of 
Advent, the final Sunday before 

Christmas. 

The light of the candles itself 
becomes an important symbol of 
the season. The light reminds us 
that Jesus is the light of the 
world that comes into the dark-
ness of our lives to bring new-
ness, life, and hope. It also re-

minds us that we are called to 
be a light to the world as we re-
flect the light of God's grace to 
others (Isa 42:6). The progres-
sion in the lighting of the candles 
symbolizes the various aspects 
of our waiting experience. As the 
candles are lighted over the four 
week period, it also symbolizes 
the darkness of fear and hope-
lessness receding and the shad-
ows of sin falling away as more 
and more light is shed into the 
world. The flame of each new 
candle reminds the worshippers 
that something is happening, 
and that more is yet to come. 
Finally, the light that has come 
into the world is plainly visible as 
the Christ candle is lighted at 
Christmas, and worshippers re-
joice over the fact that the prom-
ise of long ago has been real-

ized. 

The first candle is traditionally 
the candle of Expectation or 
Hope (or in some traditions, 
Prophecy). This draws attention 
to the anticipation of the coming 
of a Messiah that weaves its 
way like a golden thread through 
Old Testament history. As God’s 
people were abused by power 
hungry kings, led astray by self-
centered prophets, and lulled 
into apathy by half-hearted reli-
gious leaders, there arose a 
longing among some for God to 
raise up a new king who could 
show them how to be God’s 
people. They yearned for a re-
turn of God’s dynamic presence 

in their midst. 

And so, God revealed to some 
of the prophets that indeed He 
would not leave His people with-
out a true Shepherd. While they 
expected a new earthly king, 
their expectations fell far short of 
God’s revelation of Himself in 

Christ. And yet, the world is not 
yet fully redeemed.  So, we 
again with expectation, with 
hope, await God’s new work in 
history, the second Advent, in 
which He will again reveal Him-
self to the world. And we under-
stand in a profound sense that 
the best, the highest of our ex-
pectations will fall far short of 
what our Lord’s Second Advent 

will reveal! 

The remaining three candles of 
Advent may be associated with 
different aspects of the Advent 
story in different churches, or 
even in different years. Usually 
they are organized around char-
acters or themes as a way to 
unfold the story and direct atten-
tion to the celebrations and wor-
ship in the season. So, the se-
quence for the remaining three 
Sundays might be Bethlehem, 
Shepherds, Angels. Or Peace, 
Love, Joy. Or John the Baptist, 
the Magi, Mary. Or the Annun-
ciation, Proclamation, Fulfill-
ment. Whatever sequence is 
used, the Scripture readings, 
prayers, lighting of the candles, 
the participation of worshipers in 
the service, all are geared to tell-
ing the story of redemption 
through God’s grace in the In-

carnation. 

The third candle, usually for the 
Third Sunday of Advent, is tradi-
tionally Pink or Rose, and sym-
bolizes Joy at the soon Advent 
of the Christ.  Sometimes the 
colors of the sanctuary and vest-
ments are also changed to Rose 
for this Sunday. However, as 
noted above, increasingly in 
many churches, the pink Advent 
candle is used on the fourth 
Sunday to mark the joy at the 

impending Nativity of Jesus. 

Whatever sequence is adopted 
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for these Sundays, the theme of 
Joy can still be the focus for the 
pink candle. For example, when 
using the third Sunday to com-
memorate the visit of the Magi 
the focus can be on the Joy of 
worshipping the new found King. 
Or the Shepherds as the symbol 
for the third Sunday brings to 
mind the joy of the proclamation 
made to them in the fields, and 
the adoration expressed as they 
knelt before the Child at the 
manager. If used on the fourth 
Sunday of Advent, it can sym-

bolize the Joy in fulfilled hope. 

The center candle is white and 
is called the Christ Candle.  It is 
traditionally lighted on Christmas 
Eve or Day. However, since 
many Protestant churches do 
not have services on those 
days, many light it on the Sun-
day preceding Christmas, with 
all five candles continuing to be 
lighted in services through (Jan 
6). The central location of the 
Christ Candle reminds us that 
the incarnation is the heart of 
the season, giving light to the 

world. 

Celebrating Advent 

Advent is one of the few Chris-
tian festivals that can be ob-
served in the home as well as at 
church.  With its association with 
Christmas, Advent is a natural 
time to involve children in activi-
ties at home that directly con-
nect with worship at church.  In 
the home an Advent wreath is 
often placed on the dining table 
and lighted at meals, with Scrip-
ture readings preceding the 
lighting of the candles, espe-
cially on Sunday. A new candle 
is lighted each Sunday during 
the four weeks, and then the 
same candles are lighted each 

meal during the week. In this 
context, it provides the opportu-
nity for family devotion and 
prayer together, and helps teach 
the Faith to children, especially if 
they are involved in reading the 

daily Scriptures. 

It is common in many homes to 
try to mark the beginning of Ad-
vent in other ways as well, for 
the same purpose of instruction 
in the faith. Some families deco-
rate the house for the beginning 
of Advent, or bake special cook-
ies or treats, or simply begin to 
use table coverings for meals. 
An Advent Calendar is a way to 
keep children involved in the en-
tire season.  There are a wide 
variety of Advent calendars, but 
usually they are simply a card or 
poster with windows that can be 
opened, one each day of Ad-
vent, to reveal some symbol or 
picture associated with the Old 
Testament story leading up to 
the birth of Jesus.  One unique 
and specialized Advent calendar 
that can be used either in the 
home or the sanctuary is a 
Jesse Tree.  All of these provide 
opportunities to teach children 
the significance of this sacred 
time, and to remind ourselves of 

it as well. 

In congregational worship, the 
Advent wreath is the central 
teaching symbol of the season, 
the focal point for drawing the 
congregation into the beginning 
of the story of redemption that 
will unfold throughout the church 
year. For this reason, members 
of the congregation are often 
involved in lighting the Advent 
candles and reading the appro-
priate Scriptures each Sun-
day.  While in some churches it 
is customary for this to be done 
by families, it can also be an es-

pecially good opportunity to 
demonstrate the unity of the en-
tire community of Faith by in-
cluding those without families, 
such as those never married, 
divorced, widowed, elderly who 
live by themselves, or college 

students away from home. 

The birth of JESUS the CHRIST 

Luke 2:1-20 (NKJV)   

1 And it came to pass in those 
days that a decree went out 
from Caesar Augustus that all 

the world should be registered. 

2 This census first took place 
while Quirinius was governing 

Syria. 

3 So all went to be registered, 

everyone to his own city. 

4 Joseph also went up from 
Galilee, out of the city of Naz-
areth, into Judea, to the city of 
David, which is called Bethle-
hem, because he was of the 

house and lineage of David, 

5 to be registered with Mary, his 
betrothed wife, who was with 

child. 

6 So it was, that while they were 
there, the days were completed 

for her to be delivered. 

7 And she brought forth her first-
born Son, and wrapped Him in 
swaddling cloths, and laid Him in 
a manger, because there was 

no room for them in the inn.  

8 Now there were in the same 
country shepherds living out in 
the fields, keeping watch over 

their flock by night. 

9 And behold, an angel of the 
Lord stood before them, and the 
glory of the Lord shone around 
them, and they were greatly 
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afraid. 

10 Then the angel said to them, 
"Do not be afraid, for behold, I 
bring you good tidings of great 

joy which will be to all people. 

11 For there is born to you this 
day in the city of David a Savior, 

who is Christ the Lord. 

12 And this will be the sign to 
you: You will find a Babe 
wrapped in swaddling cloths, 

lying in a manger." 

13 And suddenly there was with 
the angel a multitude of the 
heavenly host praising God and 

saying: 

14 "Glory to God in the highest, 
And on earth peace, goodwill 

toward men!" 

15 So it was, when the angels 
had gone away from them into 
heaven, that the shepherds said 
to one another, "Let us now go 
to Bethlehem and see this thing 
that has come to pass, which 
the Lord has made known to 

us." 

16 And they came with haste 
and found Mary and Joseph, 

and the Babe lying in a manger. 

17 Now when they had seen 
Him, they made widely known 
the saying which was told them 

concerning this Child. 

18 And all those who heard it 
marveled at those things which 
were told them by the shep-

herds. 

19 But Mary kept all these things 

and pondered them in her heart. 

 20 Then the shepherds re-
turned, glorifying and praising 
God for all the things that they 
had heard and seen, as it was 

told them.  

K wanzaa (or Kwaanza) is a 

week-long secular holiday hon-
oring African-American heritage, 
observed from December 26 to 
January 1 each year, almost ex-
clusively by African-Americans 

in the United States of America. 

Kwanzaa consists of seven days 
of celebration, featuring activi-
ties such as candle-lighting and 
pouring of libations, and culmi-
nating in a feast and gift-giving. 
It was founded by controversial 
black nationalist Ron Karenga, 
and first celebrated from De-
cember 26, 1966, to January 1, 
1967. Karenga calls Kwanzaa 
the African American branch of 
"first fruits" celebrations of clas-

sical African cultures. 

History and etymology 

Ron Karenga created Kwanzaa 
in California in 1966, during his 
leadership of the black national-
ist United Slaves Organization 
(also known as the "US Organi-
zation"), in order to give African 
Americans an alternative holiday 
to Christmas. He later stated, 
"...it was chosen to give a Black 
alternative to the existing holiday 
and give Blacks an opportunity 
to celebrate themselves and his-
tory, rather than simply imitate 
the practice of the dominant so-

ciety." 

Ron Karenga, founder of Kwan-

zaa 

Concerning those who thought 
he was adapting kwanzaa from 
a traditional African practice, 
Karenga noted "People think it's 
African, but it's not. I came up 

with Kwanzaa because black 
people wouldn't celebrate it if 
they knew it was American. 
Also, I put it around Christmas 
because I knew that's when a lot 

of Bloods were partying." 

The name Kwanzaa derives 
from the Swahili phrase 
"matunda ya kwanza", meaning 
"first fruits". The choice of Swa-
hili, an East African language, 
reflects its status as a symbol of 
Pan-Africanism, especially in the 
1960's, though most African-
Americans have West African 

ancestry. 

An additional "a" was added to 
"Kwanza" so that the word 
would have seven letters. At the 
time there were seven children 
in Karenga's United Slaves Or-
ganization, each wanted to rep-
resent one of the letters in 
Kwanzaa[3] Also, the name was 
meant to have a letter for each 
of what Karenga called the 
"Seven Principles of Blackness". 
Kwanzaa is also sometimes 

spelled "kwaanza". 

1997 Kwanzaa stamp 

It is a celebration that has its 
roots in the civil rights era of the 
1960s, and was established as a 
means to help African Ameri-
cans reconnect with what 
Karenga characterized as their 
African cultural and historical 
heritage by uniting in meditation 
and study around principles that 
have their putative origins in 
what Karenga asserts are 
"African traditions" and 

"common humanist principles." 

In 1967, a year after Karenga 
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proposed this new holiday, he 
publicly espoused the view that 
"Jesus was psychotic" and that 
Christianity was a white religion 
that blacks should shun.[4] How-
ever, as Kwanzaa gained main-
stream adherents, Karenga al-
tered his position so as not to 
alienate practicing Christians, 
then claiming in the 1997 Kwan-
zaa: A Celebration of Family, 
Community, and Culture, 

"Kwanzaa was not created to 
give people an alternative to 
their own religion or religious 

holiday."  

That same year the first Kwan-
zaa stamp was issued by the 
United States Postal Service on 
October 22  at the Natural His-
tory Museum in Los Angeles, 
California. In 2004 a second 
Kwanzaa stamp , created by art-
ist Daniel Minter was issued 
which has seven figures in color-
ful robes symbolizing the seven 

principles. 

Principles of Kwanzaa 

Kwanzaa celebrates what its 
founder called "The Seven Prin-
ciples of Kwanzaa", or Nguzo 
Saba (originally Nguzu Saba), 

which Karenga claimed "is a 
communitarian African philoso-
phy" consisting of Karenga's dis-
tillation of what he deemed "the 
best of African thought and prac-
tice in constant exchange with 
the world." These seven princi-
ples comprise Kawaida, a Swa-

hili term for tradition and reason 
that Karenga used to refer to his 
synthesized system of belief. 
Each of the seven days of 
Kwanzaa is dedicated to one of 
the following principles, which 
are explained by Karenga as 

follows: 

Umoja (Unity) To strive for and 

maintain unity in the family, 

community, nation and race.  

Kujichagulia (Self-

Determination) To define our-
selves, name ourselves, create 
for ourselves and speak for our-
selves. Ujima (Collective Work 

and Responsibility) To build and 
maintain our community to-
gether and make our brother's 
and sister's problems our prob-
lems and to solve them together. 
Ujamaa (Cooperative Econom-

ics) To build and maintain our 
own stores, shops and other 
businesses and to profit from 
them together. Nia (Purpose) To 

make our collective vocation the 
building and developing of our 
community in order to restore 
our people to their traditional 
greatness.  Kuumba (Creativity) 
To do always as much as we 
can, in the way we can, in order 
to leave our community more 
beautiful and beneficial than we 
inherited it.   Imani (Faith) To 

believe with all our heart in our 
people, our parents, our teach-
ers, our leaders and the right-
eousness and victory of our 

struggle. 

 These principles correspond to 
Karenga's notion that "the 
seven-fold path of blackness is 
think black, talk black, act black, 
create black, buy black, vote 

black, and live black."  

Popularity 

It is unclear how many people 
celebrate the holiday. According 
to a marketing survey conducted 
by the National Retail Founda-
tion in 2004, Kwanzaa is cele-
brated by 1.6% of all Americans, 
or about 4.7 million. In a 2003 
interview Karenga asserted that 
28 million people celebrate 

Kwanzaa. 

In President George W. Bush's 
2004 Presidential Message: 
Kwanzaa 2004, as in several 
previous messages, he said that 
during Kwanzaa, "millions of Af-
rican Americans and people of 
African descent gather to cele-
brate their heritage and ances-

try." 

Evolution in Kwanzaa's obser-

vance 

In 1977, in Kwanzaa: origin, 
concepts, practice, Karenga 
stated, that Kwanzaa "was cho-
sen to give a Black alternative to 
the existing holiday and give 
Blacks an opportunity to cele-
brate themselves and history, 
rather than simply imitate the 
practice of the dominant soci-

ety." 

In 1997, Karenga changed his 
position, stating that while 
Kwanzaa is an African-American 
holiday, it can be celebrated by 
people of any race: "other peo-
ple can and do celebrate it, just 
like other people participate in 
Cinco de Mayo besides Mexi-
cans; Chinese New Year be-
sides Chinese; Native American 
pow wows besides Native 

Americans." 

Currently, according to the Offi-
cial Kwanzaa Website authored 
by Karenga and maintained by 
Organization US, which Karenga 
chairs, "Kwanzaa was not cre-
ated to give people an alterna-
tive to their own religion or reli-
gious holiday. And it is not an 
alternative to people's religion or 
faith but a common ground of 
African culture...Kwanzaa is not 
a reaction or substitute for any-
thing. In fact, it offers a clear and 
self-conscious option, opportu-
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nity and chance to make a pro-
active choice, a self-affirming 
and positive choice as distinct 

from a reactive one."  

Karenga's most recent interpre-
tation emphasizes that while 
every people have their various 
holiday traditions, all people can 
share in the celebration of our 
common humanity: "Any particu-
lar message that is good for a 
particular people, if it is human 
in its content and ethical in its 
grounding, speaks not just to 
that people, it speaks to the 

world." 

Controversy 

There has been criticism of 
Kwanzaa's authenticity and rele-
vance, and of the motivations of 
its founder, Karenga. The origins 
of Kwanzaa are not secret, and 
are openly acknowledged by 

those promoting the holiday. 

Some criticize Kwanzaa be-
cause it is not a traditional holi-
day of African people, and be-
cause of its recent provenance, 
having been invented in 1966. 
Black civil rights activist Rever-
end Jesse Lee Peterson wrote, 
"...the whole holiday is made up! 
You won't find its roots in Africa 

or anywhere else." 

Some are concerned that Chris-
tians who choose to celebrate 
Kwanzaa are diluting their love 
for Christ[18]. In contrast, the Afri-
can American Cultural Center 
considers Kwanzaa not a reli-
gious holiday, but a cultural one 
which does not require people to 
compromise their religious be-

liefs.  

Other criticisms center on 
Karenga’s criminal record, in-
cluding time spent in jail for 
crimes against blacks, such as 

felonious assault and false im-
prisonment, which some critics, 
among them Les Kinsolving and 
William J. Bennetta, feel detract 
from Karenga’s claim that he 
created Kwanzaa to celebrate 
and strengthen the unity of black 

people.  

Christian freelance writer, Car-
lotta Morrow, uses Karenga's 
own writings on her website to 
show his contradictions and true 
reasons for creating Kwanzaa. 
She writes that Karenga claims 
Kwanzaa was created as an al-
ternative to Christmas in his 
early writings, but contradicts 
himself in his most recent writ-
ings by saying that Kwanzaa is 

not an alternative.  

William Norman Grigg noted the 
seven-branch candle holder, the 
"Kinara," was not used in African 
traditions, and suggested a sym-
bol of Judaism, the Menorah, 
was borrowed to match the 
seven principles of Kwanzaa. 
Notably, other aspects of Judaic 
culture were at times adopted by 
Black communities due to their 
association with the Exodus, the 
"going forth" of the Children of 

Israel as a people from slavery. 

 

 

 

Have A Blessed Thanksgiving 

1 Thessalonians 5:18 (NKJV)   

   “in everything give thanks; 
for this is the will of God in 

Christ Jesus for you.” 
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Black Friday 
 

Proverbs 3:9 (KJV)   
“Honor the Lord with thy sub-
stance, and with the firstfruits 
of all thine increase:” 
 
 
 
 

Hanukkah 
 

Proverbs 3:5-7 (KJV)   
“Trust in the Lord with all 
thine heart; and lean not unto 
thine own understanding. [6] 
In all thy ways acknowledge 
him, and he shall direct thy 
paths.   Be not wise in thine 
own eyes: fear the Lord, and 
depart from evil.” 

 
 

Have A Merry and Blessed 
Advent and Christmas 

 
Isaiah 7:14 (KJV)   

“Therefore the Lord himself 
shall give you a sign; Behold, 
a virgin shall conceive, and 
bear a son, and shall call his 
name Immanuel.” 
 
 
 
 
 

 
Kwanzaa 

 
1 Corinthians. 10:31 (KJV)   

“Whether therefore ye eat, or 
drink, or whatsoever ye do, 
do all to the glory of God.” 
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“Where Do We Go“Where Do We Go“Where Do We Go“Where Do We Go    
From Here?”From Here?”From Here?”From Here?”    

A s Christians we have some decisions to make centering 
around “how and what” do we celebrate this joyous holiday sea-
son.  How do we celebrate “Thanksgiving?”  What is our focus 
and do we or don’t we participate in the activity of “Black Friday?”  
Are our Jewish Christian brothers and sister to celebrate 
“Hanukkah” if so how and why?   How do we celebrate “The 
Christmas and Advent Season?”  Are our African American Chris-
tian brothers and sister to celebrate “Kwanzaa,” if so how and 
why?  We cannot and will not answer the questions for you.  We 
can only say as Christians JESUS the CHRIST must take first 
place in everything we do, because we belong to HIM.  Remem-
ber what the Apostle Paul tells us in 1 Corinthians 6:19-20 (NKJV) 
“... do you not know that your body is the temple of the Holy Spirit 
who is in you, whom you have from God, and you are not your 
own?  For you were bought at a price; therefore glorify God in 
your body and in your spirit, which are God's.”   Whatever deci-
sions we make we must “Trust in the Lord with all thine heart; and 
lean not unto thine own understanding. In all thy ways acknowl-
edge him, and he shall direct thy paths.   Be not wise in thine own 
eyes: fear the Lord, and depart from evil.” Proverbs 3:5-7 (KJV) 
and when we take action we must honor Christ, again as the 
Apostle Paul tells us “Whether therefore ye eat, or drink, or what-
soever ye do, do all to the glory of God.”  1 Corinthians 10:31 
(KJV). 
 

Have A Blessed Holiday Season!!! 


